Void and image

‘Craving involves comparison, craving is ‘a something’, craving creates the mental signs’
                                                                                                                           The Buddha
Introduction
The void is ‘the absence of the expected, a sense of loss’, of disappointment with the possibility of fulfillment, ‘Dhuka’, unsatisfactory, imperfect.

But the same psychological emptiness, that may seem ‘folly to the world’, the ambition less, peaceful, even unwilling responding, the ‘No’, the ‘sign less’, ‘void’ ‘sunno animito ca’, 

 can also be seen differently, not happiness as an affirmation of ‘my self’ or of grace, ‘energy’ or a ‘god’, a realization, success and socially connected fulfillment, but the realistic assessment of what is real, of Dhamma and freedom.

This disillusioned insight is ‘Nibbana’ the bliss of highest wisdom.

The image is the attempt to bridge the gap between the expected, wishing, trained by ignorance ‘self’, geared to fulfillment and success, and the real life, the unexpected, Dhuka, uncontrollable, changing, and not self.

The image is created by mind and culture, by desire and craving, by creativity and imagination.

Ultimately, like everything else, by evolutionary needs and desires...
The image of life is all powerful; it is ‘Mara’ as the embodiment of temptation, survival, evolution, progress and even happiness.

It is though, as all find, an impersonal process, the ‘selfish gene’ fulfilling it’s own agenda, casting us aside in a truly selfless manner, once power and it’s trips are all over.

Age and sickness, loss and death are sure to come.

 Have we seen beyond the curtain, the obvious pain we all share?

 Can we remove the mask, go toward the light?

Here an attempt is made to portray the visualization- rich culture of science and progress, religious trapping of various orders, all as desperate reaching toward the illusive, imaginative discourse and presence, gap and self.

The ‘primal cause’, that  of ignorance is inspected, also as psychological determination which, surprisingly read as the basic idea, that ignorance is not only  the ‘Buddhist technical terminology’, as forced translation of ‘Avijja’ but the English, as well, ‘Lacking knowledge, uninformed’ applied to human pursuit;
Both the materialist, who disregard the ‘unpractical’, ‘unlogical’ 
And the religion-follower of tradition and blind faith.

With this understanding as a starting point, a universal freedom is possible and it’s basic 

Determinations: truth and wisdom, peace and renunciation.

The image is also the social identity.

Contemporary Buddhism as a mass religion has the self-less ness of Anatta but too often retain the ‘we’, the group spirit, where individuality can easily dissipate.

But this is far from freedom. The image has this communicative residue which conditions involvement (even as this writing is done) and the image absence is also the seclusion ‘viveka’ ‘so hard to enjoy’, the ancient goal of the teachings, easily recognized as freedom.

The images are the Dhammaa – mind objects, any sense made as a mental object.
The concept, the image, its relative reality.

Nibbana is the void freedom which is not ‘a made-up’, unchanging, freedom is this point
’ where there is no higher’, A Dhatu, an axiomatic element, an undeniable component of perceivable physical reality, but it must be known for what it is.

All apart Nibbana is to be abandoned, like the raft that is cast aside when the safe shore is reached. All is dependent, caused, has reasons and conditions for its arising, 
Its appearance, existence and destruction.

‘Sense-contact causes feeling

Feeling causes craving,

Craving causes attachment,

Attachment causes being,

That is the way the world, a personality, arises.

But we are talking here of the cognitive process, the evident ‘living’, an outcome of birth and past deeds that mature as fate ‘kamma’.
This point is absolutely crucial, while strict psycho-philosophical understanding and application of the teaching is alluring, even tempting to the intelligent, this step, involving morality and absolute commitment is harder.

Often practitioners are likened to ‘a war elephant that, in battle, uses his feet,

Tasks etc. but will not use his trunk’

DOUBT
The Dhamma is not based on a ‘purely rationale’ approach, but on one’s own experience.

In fact, the rational, logical approach, along with the traditional, is considered by the Blessed one as ‘living the holy life without consolation’ as there is no possibility of realization. (SandakaSutta m.n.)

We Endeavour here to establish an affinity of all compound phenomena ‘sankhara’

with the modern physics idea of the ‘quantum’,  elemental, given determinations of an existence, that rise toward a possible observer, with the psychological, necessary reservation of, for example, assuming the observer to be born on this planet, to use senses, to be human, hence prejudiced, in short, freedom is not what we may expect it

To be.

‘What makes sense’ is what can be verified by the senses, a close system that other than maintaining itself, and as such, too, is necessarily ignorance, an image making.

Belief rises to encounter Dhuka, out of real necessity.

Human, intellectual, but it is also ‘the quest’ of depth psychology,
 The search of the ‘cure’, ‘the savior’, the serious (aria) purpose of life.

Skepticism is immensely important to encounter blind faith, and the KalamaSutta is certainly a guiding light.

 A detailed explanation of the power of inquiry as it is led on by the practice of the Dhamma, doubt ever present, is found in CulaHattiPadaUpamaSutta

‘The short lesson about the simile of the elephant foot print’.

Where again, it is advised that as long as one does not see for himself, as a fact, 

That:
‘The Blessed one is fully enlightened in the linage of the Buddha’s,

The Dhamma teachings are well expounded,

The Sangha community is practicing the right way.’

Samasambudho bhagava, svakhato Dhamma, supatipano Sangha’

As long as one does not experience the reality of freedom, he should be reserved in his conclusion.   

But mostly, concerning us here, is the important assertion in appannaSutta ‘the lesson of

Approaches that cannot be argued against’.
(And again we can have a glimpse at discipline as the essential nature of freedom).

Concerning morality, which cannot be properly developed, as long as there is a lack of

Belief in results of deeds and intentions (Kamma), if there is doubt about the very moral structure content of universal existence.

This presence of truth goes against the materialistic grain, but doubt here proved to be a positive force, it can, and should be, directed also at the apparently pragmatic denial of fate and belief
as proclaiming that ‘Kamma is real’ is right speech, not a lie, Right teaching, not misleading, and will really help anyone who practices to develop his life on a moral base, goodness and shame of wrong doing..   

‘Any practice which relates to the eightfold path is a good practice, any practice which does not, is a wrong practice’.
IGNORANCE AND ANATTA
The Buddhist term of Anatta is a deep observation of reality, while the characteristics, 
The functional classifications of mind (Nama), which, along with sense-objects (rupa) constitute a personality (sakkhaya) and a world (loka), themselves, are dhatuu

(Elementary states, components) and as we analyze change and evolution as

The process of the dependently arisen, they are all sankharaa (the made-up, compounds) and thus analyzable and are ‘real’, whether as potential or as a result (phala).

Anatta, non-self, the emptiness behind all phenomena. It means (knowing and clearly seeing that) all is conditioned, all comes out of a cause while itself, is unstable, passing, painful, unsatisfactory.

So the live image of a stream, getting to see this image clearly, time as a flowing of reality, unreserved, free, uncompromising (nisato, nijivo, sunno- not a person. not a living being, empty)
 this is the image of the ‘stream –enterer’ ‘sotapana’, this endless movement, ‘watching the wheels go round and round’ is the ‘eye of dhamma’, the vision of eternal, impersonal movement of the Dhamma wheel, the presence of what cannot be denied, Nibbana, the end of conflict and illusion.  

Ignorance is the deep cause of suffering, the great ‘problem’ which manifest itself as Dhuka’, existential, mental and physical anguish.

Ignorance is rooted, manifested, materialize itself as a hub of personality, the idea of a self, ‘me’ which then has natural or a religious justification
It is an impulsive tendency (asava) to assume not only an actor but a substantial, unconditioned presence.

Ignorance can be easily seen, just say ‘my self’, ‘me’ and a whole host of intentions, ideas of greed, sensual and egoistical fulfillment may spring up.

These are the sankhara the will, desire, intentions, the direct, discernible circuit of

Suffering causes – craving (tanha).

The Buddhist term Anatta is directed at the ancient expression of ‘Atta’, which is common in Indian religious thought, the idea of an eternal substratum behind all phenomena (Bhava) or seeing experience as a unique manifestation of the highest good (Vibhava) .

This was analyzed by the blessed one as of two ‘level’ of attachment 

SakkkhayaDitthi’ the view of a self, misinterpreting ‘Nama’ the mental elements
As otherwise, substantial  

As an idea, it unfolds:

For one lacking full awareness (ayoniso manasikara),

There may arise one of six different views, all of which are of philosophical-religious nature, different (annatara ditthi).
Each arise as ‘saccato thetato’, they seem to be absolutely correct.

 Obviously, this is instinctive belief, a grasping of an idea, 

‘DitthiAsava’, the ‘taint of development of fancy ideas’.
All possible causes to which can be found in ‘the lesson on the divine net’ (which catches all views…).
1 The view ‘I believe in a self’ the religious Atta, self experienced as reality...
2 ‘I do not believe in a self’, the materialistic view, not only not an eternal self’, 
But also no existence apart this body and world.

3 ‘I understand self with a self’ – self is recognized by a self.

In paraphrase on ‘BahiraDarucanaSutta’ – we may present this view as:

 ‘There is a self here and there is a self there’, both an object and an observer.

4 ‘I understand not-self with the self’ – oneself is recognized by a self.

No object there but an observer here.

5 ‘I understand self with no-self’ – self recognized by nonself.

The object is catering for convenience, as an object there, the observer is mysteriously) missing here.

6 the full, detailed proclamative explanation of belief in eternal self.

‘There is a self here, there and in between’.

Pure reason, too, is overwhelmed by religious fundamentalism.

The ‘self’ implied is often also conceived as a sort of a vision of an ‘eternal luminous essence’, but it is only the ‘Nimita’ sign, of psychological significance, purity of mind,
Of concentration, this is interpreted as one of the six views mentioned.
The quality of Annatara, experience of a fine form, a divine characteristic, a substantial philosophical ‘base’.

Here it is made to be a belief, a wrong view, and an imperfection of insight (VipasanaUpaKilesa). 
The instinctual attachment to a view making ‘ditthiAsava’, as bondage arrests the real inquiry, as if one is held back on a superficial thinking level and can come up with anything but the truth, this may serve as a definition of a view.

Right view, par contra is ‘true, and since it is true it leads to wisdom’.

Right view is reality; it does not consist of success, education, any extra ordinary achievement, just seeing things as they are.

‘What is’ if we may quote Krishnamurthi again, ‘is the most holy’.

The deep analysis offered by the Buddha, detects a pride also as a deep illusion about the self, A conceit, ‘AsmiMana’ as one actually is unable to be honest with himself, either as he is led by desires Or as a socially accepted ‘meme’, a shared assumption of a group.   
This is the ‘Ego’, unless analyzed by the Dhammma –tools developed by the Buddha,

It is conceived as the term ‘ego’ is used in western Freudian thought, as a mental factor

Which has an axiomatic presence in relation to a world, axiomatic as well, or at least not

Needed to be taken apart and analyzed as this may be outside the ‘expert’ psychologist field of study – which takes social integration as the highest goal.

Apart it’s important philosophical significance, as psychological observation it addressees also the instinctive pride, the reason for arising, out of ignorance, of greed-attraction and hate-revulsion, the hub and subject-center of all feeling – the self.

The primordial sin of using and meaning the words ‘I’ me’ mine’.

THE THREE QUALITIES OF SANKHARA
The two ways of thought (dve-anta) as natural disposition, a philosophy and a way of life, is a distinction that runs very deep.
Analyzed as the different wrong views 

(For study of those: brahmajalasutta, sandakasutta, Etc.)  

Themselves a cause but they are affected by the natural tendencies of desire Tanha.

1 Kama Tanha – thirst for sensual fulfillment is totally outside the scope of Dhamma, greed, attraction, lobha, the practice recommended are asubha, the disgusting aspect of the body, maranusati, contemplation of death, Sila, general morality and good behavior.

2. Bhava Tanha – thirst born of acceptance of the idea of the eternal, the blissful,

The religious conception of the self as ‘attakilimatano yogo’. general salvation is hoped for.

Belief, Metta as unconditioned benevolence, certainty about a universal spirit as the goal of self development.

Vippasana, the practice of DhammaVicaya’, inquiry into the phenomenal world.

The emotion is neutral, the mental characteristic is Moha.

We should notice here the subtle difference between asukaadukha, neither pleasant nor unpleasant, as a cause for bewilderment, and upekkha, which is ‘overseeing’ with clear and equanimity, emotion free mind.

3 Vibhava Tanha – the thirst born of resistance to the beatific idea of eternity and a desire for actual worldly success, the extra ordinary.
This, in turn, easily leads to ‘KamaTanha’

The emotion of aversion – dosa. No salvation, no light beyond. 

This leads to the way of the materialist – KamaSukalika, disbelief, a morality, certainty about a body as self and its future.

The practice recommended: Metta friendship and consideration for the other as one would consider himself. Devanusati contemplation of higher worlds, angels and gods, Dana – selfless giving.

These are the ‘innate natural tendencies’ awoken by contact and the specific emotion,

They are, in the ever turning wheel of samsara both cause and effect, just as the present is a link between past and future.

The middle path is the rejection (asevana of these, as each is ‘a thicket of views’,
Following which, one’s wisdom can not be developed.

The practice (of yogic meditation) deepens wisdom

Not practicing, wisdom diminishes.

Knowing the two paths, of existence and annihilation,

Remaining un - swayed by views,

One’s wisdom grows
                                        (DhammaPada)
Tanha, craving, longing, the inner potential and desire for psychological fulfillment, achieving realization of certain, specific means of delight.

The term Anusaya relates to the seeds of experience sought a cause of desire that seems within reach…

‘Craving is a maker of measurement, a something, a maker of signs.’
This is the image, the abandonment of which is the reason for ‘people of good families’

To leave their possession and friends, to don the yellow robe of renunciation, to take shelter in the three jewels of the true teaching.

They become inquirers, not by following but by finding out by themselves (asevana) to develop their minds by meditation, renunciation and harmlessness (bhavita),

Done again and again (bahulikata).

Purification, calm and wisdom will be their reward.

Psychologically, the process is one of detachment, getting rid of the habitual, known, false, comfortable, misleading ideas.

Getting ‘familiar’ with the void, the absence of the conditioned emotional and mental associative habitual response.

Fearless and independent, may we face the fleeting moment.

DHUKA
A central concept, the understanding of which is the beginning of the path, the reason to believe’, is the antonym of Nibbana which is freedom, healthy, the real,
The Norm of ‘real men’.

Unsatisfactory is not just a certain feeling, but the emotional subjective quality of the central, hungry, expecting, delighting ‘self’, and thus the emotive is the quality of ignorance.

Whether directly seen as such and an important example of this understanding is given by the Buddha to the venerable Sariputta   (DighaNakhaSutta m.n.)

Or by the composure practice (samatha where feelings are gradually restrained to gain equanimity, emotion free vision (Upekkha).

All feelings, the quality of feeling (vedanakhanda) are connected with Dhuka, which,

Accordingly, can be analyzed in a three – fold manner, basically all feeling, but directly:

1 viparinama dhuka – a pleasant feeling, it should not confuse one, as any happiness (sukha- The natural opposite of dhuka) is temporary (anicca) – as old age, death, sickness etc.  Will meet the young and happy.

2 dhuka Dhuka – the experience of suffering, unpleasant feeling as defined:

 Old age, death, sickness, being with the unloved, missing the loved, depression, physical pain, etc.…

3 sankharaa Dhuka – the existential fact of suffering, as a reality beyond and deeper than emotion. 

More over, the five groups, aggregates, motivated and accompanied by attachment are suffering.

The aggregates, we mentioned, are the analysis of the self/world problem, and it is all of imperfection, suffering.

This understood, is the first noble truth.

Upekkha, equanimous outlook, as wisdom replaces the Moha, delusion arising out of neutral feelings.

DHAMMA, KAMMA AND SANKHARA

Sankhara, all perceivable phenomena are compounds, the act of perception itself is born, dependent of, out of, sense contact.

Dhammaa are all seen and conceived, observed by mind, as subjective perception,

Dhamma, the teaching, are ‘elements’ as Nibbana the unborn, unconcealed, free, deathless.

 The three marks of existence:

All compound things (sankharaa) change, inconsistent, subject to the ravages of time.
All compound things are unsatisfactory, do not correspond with our inner wishes, our ideas, ‘the space’ we wish to create.
All phenomena (Dhammaa) are beyond control, selfless, not a subject to manipulate, hence free.

In the lesson of ‘the great forty’ (m.n. 117)

Existence is analyzed as this number of clearly functional kinds of quanta-phenomena (or in this context, the psychological ‘gestalt’ –unit, perceivable, apparent fullness).

Atthi Sukatadukatanam kammanam phalam vipako’.

 The grammatical structure of the sentence gives:

At the (general, wide, full case, endless, the imagined ‘all possibilities’) of good and bad actions, there is (a subset, of discernible) results of former, sankharaa,

 Objects materialized, matured fruit, results, a quanta, which is (of) samsara and the three marks.

Sukata kamma – the active, inner constituents of the path of wholesome religious (Samadhi), the eightfold path (plus two).

Each has its results (phalam vipakam), if you want, ‘as above, so below’ as the energy ‘high practice’ yields tangible ‘results’.

There is also the similar negative ‘wrong path’ (dukata kamma miccha magga) 

That is under the power of Maara, toward the realization of evil.

The question then arises ‘is it right? (Sama), which calls for the application of effort.

The path, the turning of the wheel is atapi, of right effort, satima of right mindfulness,

Sampajana, of right idea.

The immense moral responsibility and consequences toward the world and oneself,

Is the heart of the teaching.

But applying this beginner’s (in the sense of ‘the struggle’), worldly explanation of the four noble truths to the extremely skillful:

‘The arahat path has ten limbs’, and it produces no further sankharaa.

The effort has turned the wheel fully, now the wholesome is constant and even inertial…

Dhammaa is different from Sankhara as they are decisively, exclusively, mind borne,

While all phenomena that is observed by mind has an object, either mental or tangible as it’s support, Nibbana is not a subject of definition, hence not even the compactness of  abstraction  or  any duality, which is a relation, a process, a cause.

 The term of Dhammaa is pointing at the presence of an observing mind and its complexities.  

A fact that clarifies the conspicuous use of the singular Dhamma (the teachings) and plural dhammaa (the phenomena –object, as perceived by mind, the sign) and further, at full enlightenment,

The practice is almost totally unnecessary and the distinctive difference disappears.

But ‘the teachings are a concept definition where these mind capabilities justify themselves as the true reason – the middle path, born of the four noble truths, almost as the world (hic) is imagined by some to be made by a god.

In that sense, Dhamma and it’s embodiment as the path and its alternate-synonyms,

The limbs of enlightenment, is the ultimate image.

Like a piece of music that engulfs silence, it teaches us to accept and find the same silence, the peace within, the void, Nibbana.

Unlike Sankhara, following the Dhamma will not seem, externally, as a productive process, unable to manifest itself as either one of the two extreme of the ,material and spiritual beliefs.

A paradox itself, the vision of the void liberates.

The eight fold path limbs are sankhara, the path is of the ‘made-up’, but it is Dhamma, the teaching toward liberation, the consequent results are kamma vipaka (‘ripening of actions’). 

The arahat path is all dhamma, the results are all vipaka, and only the subset remains,

There are no more sankhara, no causative kamma, and no result in further being.

The causes, the science

Sankhara, the word, literally, ‘the made together’ is exactly the quantum.

Hence a deeper’ analyses then ‘Dhatu’ elements, which seems to corresponds to ‘chemistry’ rather our physics, here.

The quantity, in the sense of presence, appearance,  that takes, determinates the phenomenal ‘made’, happening, natural occurrence  but depending, itself, on the observer prejudice,  it take a sense (indriaa), an habitual action, subject of evolution change and causes,  to observe.

This, at a point, in time-space where meaning as a physical-mental object emerges, out of an (imagined) vast possibilities.

This imagination consists also of science.

Science is, and getting more so, a servant of technology and progress, depending even less of the scientist consciousness and more of a sponsor’s cravings.

So we see more products of greed (commerce) and hatred (specifically, the military research and products). Selfishness and destruction.

There is little science apart this ‘progress’.

the scientific-materialistic approach, a research into the ever more elusive nature of the complexities the scientists can come up with, the ever evasive quality of  increasing desire and it’s own-caused cycle, the nature of Sankhara including consciousness. 

The Buddha rejected all this as ‘not leading to freedom’ but read free’ as real knowledge,

A real determination, an existing element of true wholesome, hence satisfaction.

While following worldly ways and formative conception-making (papa, a ‘sin’)

Is a ‘thicket of views’ and harbors suffering.

Giving up the totality of freedom and succumbing to social convention based on desire, is the real issue of the scientist and an integral part of science.

Sankharaa, the compound ‘products of assorted ‘karmas’, as mind leads’ the will power, the intention directed at the world, at ourselves, at evolution, success, fulfillment, delight.

But it is also the realization and actualization of all these – the reality which came to be (Dhuka) 

Sankharaa rise as actions are connected with intention (Sankapa):

Determination of hatred arise because of ill-will and violence, the rejection of an object,

Greed because of desire for pleasure, the embracing of the object.

THE IMAGE OF SPIRTUAL DEATH: 

MARAA, EVIL AND TEMPTATION

The word ‘Maraa’ means ‘the killer’, the curse’, the ‘chronic problem’.

Spiritual death as well as a physical one, the latter not as severe, actually, not as harshly judged, although it certainly is an obstacle…)

 According to later pali literature’ the five fold maraa:

1 ‘MaraaPuta’ a god, as he lives at the top’ of the sense realms of existence 

In the world of ‘gods that wield power over the creations of others’ a fact that makes him nearly invincible and well in control over the worlds of hell, ghosts, animal, human and many kinds of deities and angels (Devaa)
Mara’s world is just below the level of the great god of meditation ‘Brahma’. Which is a realm beyond the senses, often a certain Brahma, may be mislead to believe, like many, in his own omnipotence...

That ignorant pride puts him, too, under Mara’s power (see ‘BrahmaMantikaSutta’ m.n.)

This gives a picture not unlike the one in later Judeo-Christian Mythology,

Of the devil, ‘Satan’ that sits just below the ‘great god’, advises him and practically ‘runs the world’.

These realities of living (mind entities? Angels?) Finer and finer realms do exist for the

Spiritually-minded, the believer.

Or simply, as the ever peaceful and open minded Buddha explains: ‘it is customary to claim so’, confirming that the Dhamma is meant also for the atheist.  

The gods, who reach their divine position as a result of a specific development, are,

Like everything else in the realms of Samsara, subject to age, decay, change, death and rebirth.

The Buddha and his followers, as partaking Nibbana, go unhindered, un seen by the evil one’, but also ordinary practitioners, intending on meditation, are ‘away from the sensual world, Away from unprofitable states’.

 Notably the states of ‘Samadhi Jhana’ are beyond the reach of Maraa.

2 kilesa’ defilements, the negative mental qualities that are strengthening, themselves a practice of the wrong way:

Greed ‘lobha’, hate ‘dosa’, delusion ‘moha’, conceit-pride ‘ mana’,  the making up’ of 

Personal ideas and views ‘ditthi’, inability to think properly, to control the mind ‘ vicikicca’, unawake Ned to the true nature of things ‘ thina’, easily excitable ‘uddhaca’, 

Shamelessness, lack of mortality- based self respect ‘ahirika’, lack of regard for other’s moral judgment of one ‘anottapa’.

Each is experienced as ‘delight’, a living disturbance, with a power and presence of its own, inertial persistence, temptation of evil, darkness and inter-connectedness among them…

3 Khandaa the five collections of mental and physical characteristics that constitute everything, the ‘world’ of human existence: the physical, feelings, memory-perception, intentions, and consciousness.

All experienced as disturbances to purity and meditation.

4 kamma the burden of past deeds that ripened as our experienced presence,

Sometimes this is too heavy, even a hell realm whose inhabitants consciousness is impaired and largely disturbed.

5 Macchu physical death, as loss of the opportunity of human existence, as unfavorable realm is possible. By itself, death is off course, an overwhelming and disturbing experience. 

Namuci ‘the arrest of liberation’ the personification of evil, Maraa is the temptation, the bad influence, the resistance that rises and the difficulties that appear when a good action is attempted, the same power, off course is actually helpful for anyone who is bent on evil, success in worldly matter, endeavors of greed and so on.

The delight in being blocks the development of Dhamma, the practice of Dhamma is considered ‘a war with Maraa’.

This image is specifically revealing, note that there is evil, external and active, as a god, as an inseparable, even indispensable part of existence and nature.

Actually, it is nature, and very much corresponding to the recently termed ‘the selfish gene’, and again, a contemporary affirmation of the Buddha’s beautiful science... 

VOID AND THOUGHT:
 THE ROOT OF ALL
‘The lesson exposition of the root of all things’ ‘mulaparyayasutta’ has an analysis of ignorance as an active participant of the cognitive process.

The lay person, not versed in the teachings is described by the mental related verbs:

Perceives - (sanjanati) immediate, shallow understanding, recognition connected with memory and conditioned by experience, way of life, beliefs, etc.

Thinks (mannati) the misaligned’ thinking, somewhat not unlike a mechanical computer

Is conditioned by data.

He sees ‘a self’ in relation to all; this is the forced habit,

1 pathavim mannati – earth (the solid) as an object, in relation to me, as containing, neutral, 

In existence. Positive identification of an object, assumption of the contact ‘participant’

Analyzed as sense – suitable conditions for contact – and an object, a subject to a ‘self in control.

2pathaviyaa mannati – attraction, as a part of, a longing. Toward the object, ‘warm’.

3 pathavito mannati – repulsion, rejection, alimentation, ‘cold’.
These two attitudes are projection of one’s conditioned mentality, feeling, craving, attachment, etc. imposed upon the object.

The mental trends are all affected by dormant tendencies ‘tanha’.

4 pathavim me mannati – is the attachment, ‘upadana’ the false idea of ownerships valid, ‘mine’, a subject of/to manipulation.

Delights – (abhinandati) enjoys, both at the understanding itself, a natural complacent pride, a ‘resident’, abiding fetter, as if ‘I know’, ‘I am’ and also as this existence, directed toward enjoyment, as we have seen the triple facet of feeling and craving.

This kind of thought has came about ‘because he has not fully understood it’

Aparinnatam.

Anna is an interesting concept – word. It is the ‘other’ the knowledge not evident from the present object of pre-memory, pre- associative stage of cognition, but it is the contribution of the mind.

The different, apart, knowledge is also a poetical idiom of the enlightened; here it is negatively conveyed as the ordinary person partial understanding.

Manna is also manas – mind, a term which denotes an active aspect of ignorance,

 Un like ‘Citta’ the ‘heart element’ of developing wisdom.

The fear, the forbiddance, denoting here an inner mental obstruction.

It is the mental stagnation, a ‘calcified thought’; conventionally restricted, blind faith, repetition, imitation and materialist thought are all different examples.

Mana is pride, a stark ego matter, which tend to follow the ordinary person as a habit and a social mask.

A ‘Sekha’ a practitioner is described by the verbs:

Direct knowledge (abhijaanaata) the superior, direct, perception which does not suppose a ‘doer’, a ‘perceiver’. It is an undualistic, immediate seeing of reality, the object as it is, this perception, unhindered by emotional conditioning and residues of belief and /or manipulative tendencies.

There is no involvement of a personality; hence no ‘action’ is needed.

There is the arrest of making of the made-up’ sankhata) for the sekha it exists as a ‘glimpse of Nibbana’ but only temporarily, as he, in various degrees of mastery, still falls into his old habits.

Pathavim ma manna – , ‘should not conceive’ that he will not ‘be dragged’, or ‘fall’ into the old habits of thought conceiving, as a ‘mechanical habit’, as the grammatical list of mental attitudes shown before, in the case of the ordinary man.

Hence ‘he must not delight in it so that it may be fully understood/ be differently cognized by him).

The arahat – khinaasavaa‘whose mental cankers, uncontrolled attitudes are removed

Done ‘katakaraniyo’ removed the burden, ‘ found himself’, attained the destruction of attachment to life, can control even the instinctual will of survival, fully subdued the fetter of being  ‘bhavasamyojana khaya’, the will to be’ someone’, personal ambition (as he had realized his deepest wish of the wisdom and freedom of the Buddhist realization).
‘He is released by right knowledge (perfect otherness, complete transcendence).
Sama-d-anna vimuto’ he does not conceive.
Na mannati – no partial, shallow understanding, hence ‘he does not delight in it, because ‘it is fully understood by him.  Again ‘parinnatam’ – throughout ‘otherness’, something else’, as it is not a conceived, reflective ‘ born of desire’ kind of cognition, but really a different kind of experience-knowledge all together, it is ‘pari-‘ full he sees through the artificial image making, conceptual thought process, hence beyond this world, free.

 An un-imaginable, image less state of knowledge – 
‘What ever they say, it is different from that’.

The blessed one, the Buddha is an arahat; ‘He does not delight, as it is fully known by the blessed one, The Buddha Knows: 
‘Delight is the root of suffering

Being – existence is birth (again and again)

What came into existence is (subject to)

Old age and death

There fore, by destroying, giving up the desire

Stopping, abandoning, releasing

Of all cravings (tanha),

The blessed one has attained the supreme, highest enlightenment,

In the lineage of the enlightened ones (Buddha).
Tathaagatha ‘one who is suchness’, who is the embodiment of true nature.

Tathaata’ is the antonym of ‘annata’ as the SamaSambuddho, a fully enlightened Buddha, has the means of communications, for he’ is the Dhamma’ and since he has compassion on us and future generations, 

 His perfect knowledge (vijja  ... Sampano) allows the verbal formulation of the teaching of Dhamma ‘as far as words go’.
The blessed one’s powers allow a description of the Dhamma, while the listener power and presence, motivated by inquiry, faith and doubt, are activated by the perfect teacher.

The very idea of the image, as a communicative recourse and the human thought expression is understood, controlled and even used properly (tathaata).

KAMMA – AND THE IMAGE OF CROSSING
Another central image is the river crossing. Here, on this shore, is the ignorant layman, unversed in the Dhamma.

There is the river of Samsara, existence change and becoming.

(The river itself is a rich metaphor that will be examined too.)

A sojourn on this side means, mostly, that sooner or later, a temporal damnation in hell.

The Dhamma, the means of liberation are the raft, a chance to cross the water to the safety of the ‘other’ (anna), ‘superior’ (param), the shore of liberation.

The idea, face value, seems problematic, the denial of the present, an existent reality, in favor of a ‘better one’, this is an attitude of measurement and comparison, which is of some interventive psychological violence, this observation, by j. Krishnamurthy well serves the quest of the ‘imageless’.

But the fact of Dhuka, in any of its forms, the belief in Kamma, the beatitude of meditation and the wisdom and understanding that are undoubtly ‘there’.

‘The great sea is the instinctual response habit (asavaa), the raft is the eight fold path’;
Etc….

This image is important, but all the more so, since the quest is not only of a social personae (mask) but a responsibility toward the possibility of enlightenment,

True ‘Buddhism’, the dispensation and future generations. Implications that go beyond even personal future life and eternal salvation but the essence of good and bad.

While the path is wholly good, the possibility of liberation is a training of friendship, renunciation and the unconditioned.

The state of Liberation is choice less, with the accomplished one inabilities actually growing, but not his dependency, since he is satisfied with less and less.

This ideological clarification is of some importance since, for the good, the clear of mind, the intuitively trained, the unpolluted non-follower, freedom is also immediate:

‘…when, for you, there will be in the seen only the seen,…the heard ….the felt….

The cognized, then there will be, for you, no ‘you’ in here or in there or in between’

(BahiaDarucanaSutta)

‘The enlightened truth seeker ‘gives up’ both the ‘here’ (ignorant presence) and the ‘there’. (The ideal of the good, the blissful, meritorious, the Dhamma as the ‘means’)
Freedom is also of the search for it.

The eightfold path, stable, produces Nibbana as knowledge and freedom.

The stages of crossing the water are:

Entrance into the stream,

Hesitation, once return,

Decisive abandonment, non return.

For the arahat the image gives way.

(The word ‘Arahat’ may correspond to the Semitic root r.h.t flowing, fluent, not only as a river run, but speech –‘of a perfect, quick wit’).

Asking at the quest for image, about Nibbana is taking the investigation too far’

‘When phenomena are exhausted, the ways of description are exhausted too’.

LIGHT IS MIND
The mind itself is also an image; the pragmatic image of the ‘brain’ is extensively dealt with in recent times (see elsewhere).

The point is made clear in relation in UpakilesaSutta (m.n.) ‘the lesson of disturbances’
(To the ‘high’ states of composure – even the term ‘samatha upakilesa’ would be appropriate).

The term used is ‘obhaasa’, it has the connotation of ‘seeing aura’. Luminous presence’, etc.

It is the ‘energy’ discussed above, the image-light effect, of a cause interpreted as eternal.

Similarities may be found in other creeds regarding the so called ‘cosmic vibrations’

And other physical data that can be interpreted by the senses.
At this context, there is the curious double meaning of the term ‘Bhaasa’’

‘Shining’ but also ‘language’.

A little comparative religion, stretching to describe the Samatha experience of endless reality

‘First there was the word, and the word was god’ (quote).

‘And god said let there be light and there was light’.

The Greek has the same absolute identity of symbol, creator and mind in ‘Logos’.

What it really means is the human high capacities of mind unification both as the religious experience, the ‘inner light’ and the verbal articulation of ideas, technically we may say that the ‘nimita’ sign,

Connected to the first meditation (jhana) which is specifies by bliss, but also by ‘applied and sustained thought’ (vitakkavicara), the determination of speech (vacisankhara). 

Pabhasara cittam, kilesa agantuka’ Light is mind, defilements are advantageous’.
The different prefixes, again, tell us the story of ‘the crossing’, ‘o-‘is here, this world (shore), Samadhi – concentration.

‘pa-‘ is the liberation freedom, the mind door of insight (the fruition) of  Nibbana.
SIGN, SIGNIFIER AND SIGNIFIED
The deconstructive ‘trio’ must be applied here to the analysis as it is of the very nature of it, considering our position of the identification implied by Dhamma mind objects and the sign, which is a product of  the Buddhist analyzed ‘trio’ of ‘sense – contact’:

Sense organ ‘indria’, physical object ‘rupa’ and sense consciousness ‘vinnana’.

We can define a sign ‘nimita’ as the experience of phenomena.

It is, commonly speaking, so.

Hence, a phenomenon (Dhamma) is the subject of mind (manas).

Awareness of experience raises the question of both the signified and signifier, the latter as to the validity of experience, its reality and context. The former is its content and meaning.

The signifier is an objective search for truth, in our case, the significance of light.

An internal quest of both our conditioning and objective determinatives, quantified 

Observables.

The ‘degree zero’ of perception and cognition as the sign is the media of perception itself, light supreme’ or supreme light’ for that matter.

Here it is the sign par excellence, the meditation sign’, a wholesome 
 Psychological phenomena which is born of memory, perception (sanna), the subjective, even subconscious, albeit trained, but that is only an objective qualification.

Hence, the ‘Dhamma’, the teaching that classify and explain phenomena constitute a signifier (a trained eye’), as closer proximity to a truth, reality, the real’ experience as possible.

The signified is, (in the Indian flexible idiomatic system of multiple contextual meaning of a concept, a widely varied usage of a term to suit both an external camaraderie and an inner delicate philosophical meaning) Dhamma.

But this time, it is Nibbana. 

(The implied, as this meaning is forced once again, by the will to ‘science’, hidden)

Common base of all, a substratum, a quantum only in the sense that it can be a-signed, since the concept, the word, exists. Otherwise, it is the void.

Since we are dealing with thought objects, these are, because of the conflict implied in the ‘search’, interchangeable, and emptiness can be, directly, the object of perception by mind. 
This is the great liberation discovered by the Buddha.
Projected on the void are greed, hatred and delusion.

Once we have the caution, freedom of the mind tyranny is the highest bliss.
THE IMAGE OF FAITH:

UNION, LIGHT AND THE BUDDHA-RUPA
The image proper, the statue representing the physical form of the Buddha, an object
Of veneration and worship, have the iconic significance as the symbol and identifier of a belief, a religious system, a nation maybe and even a caste.

But for the serious believer, apart from it’s function as an instruction model of the four postures, which was a celebrated theme even in ancient times, an inspiration, a silent friend, not an imaginative, meant at amazement, depiction of abstract or concrete belief god, but the human enigma of liberation, and the simplicity, the pronounced lack of accessories, the physical perfection contended, for example, in the sitting posture,

Easily the most commonly known iconic image of the dispensation, all give an inner search.

But it is also the obvious, unbelievably light, ‘emptiness is form, form is emptiness’.
The image is here to be seen for what it is. Existence is neither a burden nor a riddle any

More, speculations, desire, discomfort, are all in the projecting eye.

 The image is of stillness and desire less, the form is of the Buddha, the embodiment of the void.
Beyond aesthetic considerations so questions of taste and representation are swept aside.

The image takes belief, but it can also be its cause.

The media of enlightenment, the remover of all doubt – light itself, the primary condition for vision and image.

‘The mind is of brilliant light, effulgent, defilements are advantageous, external’

Pabhasara cittam, kilesa agantuka’, hence light is the essence of the ‘original mind,

Of pure consciousness, although, maybe of ‘jivan’ the life force, nimita, the psychic sign or ‘citta’ a vision of the heart and mind itself.

An image of outmost importance, for the practice and as a description of the simplicity involved in the insight of liberation. The Buddha image seems to represent it, as the image of ‘the one’, as the conqueror and teacher of mystical union,

 And of ‘one’ the promise of union and beyond.

The form represents composure ‘samatha’ as peace and renunciation, just as the void is the ultimate truth and wisdom of insight ‘vippasana’.

An ‘image’ of ‘enlightenment’, clearly the metaphor, the ‘degree zero’ of an image.

Similes, then, as shared visual parables of aspects of the teachings are ‘images of images’.
THE BLISSFUL IMAGE:

THE IMPERFECTIONS OF INSIGHT
A range of mental, psychic- somatic phenomena classified as the ‘defilements to insight’ ‘vippasanaupakilesaa’, is an interesting case to which the criteria of the two elements: the made ‘sankhata’ and the unmade ‘asankhata’ may be applied as good clarification, particularly as it is treated here, from the cognitive point of view as an image or the impressions, disturbances, ‘world’, ‘the thousand and one things’..

The former fabricated, caused, dependent, of the wheel of changing compounds (vataSankhara), imperfect, not of eternal essence.

The latter is Nibbana, the void, ultimate, image less.
The defilements to insight are actually achievements of various states and meditative stages, powers and development, but just as the Dhamma, the natural phenomena of the way of liberation, are impermanent and the quest imply their eventual ‘destruction’ by the highest attainment, the imperfections of insight, from the absolute, highest point of view, are ‘yoga (union, yoke, burden, work).

The images, the practice, misunderstanding of the nature of freedom, the ‘universal union’, the beatific vision of love, even, are a burden, which calls for ‘yoga khema’, the release. Eventually, this is the ultimate image.

The insight is the uncanny knowledge of an object, un-visualizable, un imaginable, unfabricated.

The realization, which incorporates the realistic acceptance of the imperfect itself, is insight into emptiness, the void itself, ‘Dhuka’. 
The range of experiences that is described by this particular analysis as defilements
Is impressive:

Divine vision, bliss, light, the religious experience, the high divine realms ‘devalokaa’

All are bound by wrong interpretation of the three universal characteristics ‘tilakhana’, believing they are eternal constantly happy, of an eternal ‘essence’.
All held by attachment to this high form of existence by ‘Bhava Tanha’ the heart’s desire for experience of the divine, religious ecstatic experience and appearance of fulfillment. 

But constantly practiced, this ‘out of the world’ images and experiences will give in, their nature revealed as a projection of the mind’s determinations ‘sankhata’.

This vision is ‘the stability of the Dhamma’, that precedes Nibbana.

Note though, that this kind of development (bhavana) is based on wrong view and liberated by its being stretched ‘ad absurdum’ and to psychological void, which itself can not be misinterpreted as ‘grace’. 
But it may lack the precise inquiry of the meditations (Jhanaa) as samathayanika, the intimate disclosure of the unity of mind and universe, which, following right view, is a premeditated attempt to understand the void as the absolute.

The lonely saints to whom the Dhamma of liberation is a solitary way, not a teacher, not a follower.

 This experience, released by ‘the original mind’, the very simple presence of the void
Is a constant, immediate, wholesome and mindful application of the five percepts.

The avoidances, the highest gentleness is again, an affirmation of emptiness and 

Simplicity.

The highest achievement is to consider one’s faults and blemishes, a really simple application of wisdom, not the high mind of extra ordinary achievements.

A possible aspect of the great arahat Sariputta description of the monk who will light up the forest’ as one who ‘controls his mind, and do not let his mind control him’

Is this doubt of the ultimate value of the formless experiences and a validation of the thought of ‘imperfections of insight’.
THE PERFECT IMAGE OF VOID:
THE HOLY LIFE, POLISHED AS A SHELL
An analysis of the word Sankha ‘shell’ yields sam – perfect, right, and ‘kha’ – empty space, void.
‘Sankhalikhita brahmacariya’

The image of a shell, polished, bright clean, carved, is a symbol of the religious life 
And even as cultured, memory of an obligation, the oath, but more like the ‘written down’, Decided, made fateful, cleaned, carved by habits and behavior.

The image of a conch is, to complete and illustrate the former, also the body, bones as the ‘essential structure, the vision of which, either as an appearance of bodies of both genders simply as a mental-physical complexes ‘nama rupa’, or the reality of the disgusting aspect of the body, both are a kind of attainments, even enlightenment. 
The upward spiral is also similar in this context to the ‘serpent power’ of ‘kundalini’ another Popular Indian image of the spiritual power.

 The spinal cavity, where the spinal fluid (plasma, not blood) connects, as it is identical, with the brain media.

The sublimation, in both senses of the word: as a mental suppression and as ‘making the low, coarse sexual energy, a sublime one’ – high, divine, spiritual. 

The sharing of the image of the spiral is only slightly problematic here, as Hindu yoga culture is concerned with Samadhi, union, which is conceived as means and as a goal,

And this is where the Buddhist clarification of the four noble truths makes all the difference.

The holy life, the practice of god like habits and purity:

Celibacy, love, renunciation, effort, are the basic practices of Dhamma ‘patipada’.

Keeping a perfect schedule and cleanliness, moderation in food ‘matanutta’ 

(Recommended: once a day only) and in sleep ‘jaggara’ (only during the mid-third term of the night)

Restraint of the senses, restraint by the rule of the monks (patimokha), lonely abiding, 

Austerities, punctual ness ‘dhutanga’, the practice of meditation, etc.

.
